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In Great Lent the Church calls us to repent of our sins and to

express this repentance through prayer, fasting, and almsgiving.

As we approach this season, it may be helpful to distinguish the

Orthodox Christian conceptions of sin, atonement, and salvation

from ideas that we frequently hear in Western Christianity. 

Western Christianity tends to understand sin and atonement

in legal terms, using the language of the law courts. Sin is a

transgression, a breaking of a commandment,

and therefore deserving of a penalty or 

punishment. God is identified with justice,

which must be satisfied. Following St. Augustine

of Hippo (d. 430), Western Christians have

traditionally thought of sin as a corruption of

human nature inherited from Adam; thus all

humans are by definition sinful. 

Anselm of Canterbury (d. 1109), attempted

to explain how Our Lord’s death on the Cross

brought about atonement, or reconciliation of

man to God. Anselm saw this in terms of

feudal honor: man’s sin is a dishonor to his

creator, for which satisfaction must be made.

Only a perfect offering is sufficient to satisfy this “debt,” so the

Son of God becomes human and by His perfect sacrifice pays

the debt to the Father on our behalf. The Protestant reformers

developed this theory by speaking of God’s justice rather than

His honor, and emphasizing the “substitutionary” character of

Christ’s sacrifice; He paid the debt or suffered the penalty instead

of us. In one form or another this “satisfaction” theory of

atonement has dominated Western Catholic and Protestant

teaching until this day. 

The Protestant reformers also bore down on passages in

St. Paul’s epistles such as “Abraham believed God, and it was

counted unto him for righteousness” (Romans 4:3), interpreting

them to mean it is impossible for men actually to be righteous;

atonement only means we are accounted such. As such, “salvation”

is a legal status. It is not related to our behavior; that would

imply some merit on our part rather than God’s free gift

(“salvation by faith alone”). Some would 

ask for a ‘decision for Christ’; the strictest

Calvinists would not do this as man has no

power to decide. In all this the only concern

is the reconciliation of man and God. The

parallel estrangement of men from each

other is not engaged. For many, salvation has

no relation to the Church, which a person

may “join” or be baptized in after he is saved.

And for many, a person who is “saved” cannot

lose this status, because he cannot frustrate

God’s “sovereign” will. 

Orthodox Christians have a completely

different perspective on all this. Neither

Augustine nor Anselm nor the Reformers were widely known

or influential in the East, where most Christians were at the

time. For Orthodox, universal mortality, not universal sin, is

the consequence of Adam’s sin. “All have sinned” (Romans 3:26)

is a statement of fact about men’s choices, not a description

of man’s nature. The Greek work for sin (amartia) means

missing the mark. Sin is spoken of not mainly as the breaking

of laws but as a breaking of man’s relationship to God and

his neighbor. It is a distortion or loss of the goodness and
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righteousness man is created for, an alienation or exile from

man’s true home. In Orthodox teaching, sin is not a natural

or normal attribute of human life; to be truly human and to

be sinful are contradictory. No matter how depraved a man

is, he retains the image of God. In Genesis, when Adam and

Eve disobey God they are also immediately separated from

each other (fig leaves, blaming each other) and from the created

world – “thorns also and thistles shall it bring forth to thee...

in the sweat of thy face shalt thou eat bread” (Gen. 3:18).

Redemption must also mean healing the breech between man

and man as well as between man and God. “My brother is

my life,” says St. Anthony of Egypt. 

For Orthodox, the Cross is an awesome mystery. Many

images are used of it in scripture and none explains it. Our Lord

does speak of Himself as a sacrifice, as when He identifies

His Body with the Passover sacrifice. He also speaks of

Himself as a ransom (St. Mark 10:45), but Orthodox do not

understand this as a legal transaction. Orthodox would 

understand “ransom” simply to mean that Christ’s death secures

our release from captivity. To attempt to explain the ransom

too rationally leads to distortion. St. Gregory the Theologian

(d. 389) exposes the problems of “ransom” as an explanation

by asking, “to whom is the ransom paid?” Some, such as Origen,

suggested it was paid to the Devil. St. Gregory says it is 

blasphemous to suggest that God would “owe” anything to the

Devil or be obliged to pay him something to accomplish His

will. On the other hand, to say (as Anselm later did) that it

was paid to God the Father is also blasphemous, suggesting

the Father is a despot who would be pleased by the suffering

of His own Son. St. Gregory says,

But if to the Father, I ask first, how? For it was not by 

Him that we were being oppressed; and next, on what 

principle did the Blood of His Only begotten Son delight 

the Father, Who would not receive even Isaac, when he was

being offered by his father, but changed the sacrifice, putting 

a ram in the place of the human victim? Is it not evident that

the Father accepts Him, but neither asked for Him nor 

demanded Him; but [accepts Him] on account of the 

Incarnation, and because Humanity must be sanctified by the 

Humanity of God, that He might deliver us Himself, and over

come the tyrant, and draw us to Himself by the mediation of 

His Son, Who also arranged this to the honour of the Father, 

Whom it is manifest that He obeys in all things? 

Second Paschal Oration

Orthodox see atonement as effected not by the Cross

alone but by Christ’s Incarnation, his entire human life, his

death and Resurrection. The imagery most often used of the

Cross in Orthodox liturgy and hymnody is that of a cosmic

conflict and victory. Christ has become man and descended

to death to do battle with sin, Satan and death and overcome

them by His obedience, humility, faith and love. “When Thou

didst descend to death O Life Immortal, Thou didst slay hell

with the splendor of Thy Godhead...” -- Resurrectional

Troparion, tone 2. His words, “Father, forgive them...” from 

the Cross are already a victory over all that Satan could do.

And Orthodox see atonement as intended to be a cosmic

restoration of man to God, to his neighbor, and to the created

world: “the creature [creation] itself also shall be delivered

from the bondage of corruption into the glorious liberty of

the children of God” (Romans 8:21) And our reconciliation

takes place not individually, but in the Church; it is appropriated

by Baptism and Holy Communion, and we are supported in

it by the prayers of other Christians living and departed. 

Orthodox object that the characterization of Christ’s 

sacrifice as substitutionary suggests we don't have to share it.

We sometimes hear it preached, “He did it all.” If Our Lord

teaches anything, He teaches that we must take up our own

Cross and follow Him. He gives us the privilege of sharing in

the struggle and therefore in the victory. “He that shall endure

unto the end, the same shall be saved.” (St. Matthew 24:13).

This privilege of sharing in the struggle occurs through the use

of our freedom to do the good works He has prepared for us

to walk in (Ephesians 2:10), to allow God to transform us so

that we become righteous and holy, not just legally but actually.

All this has a bearing on what we do in Lent. Repentance

(metanoia, change of mind) must be a life-long process of being

changed by dying to self so that we may be born anew in

Christ’s Resurrection. Lent came about as a time of preparation

for those who were to be baptized at Easter, and the image of

baptism is central to the Lenten services. On the eve of Pascha

we hear, “Know ye not, that so many of us as were baptized

into Jesus Christ were baptized into his death? Therefore we

are buried with him by baptism into death: that like as Christ

was raised up from the dead by the glory of the Father, even

so we also should walk in newness of life” (Romans 6:3). This

death of the self that is captive to sin is made possible by

Christ’s saving work, but we must willingly choose it as our

own. “If any man will [wishes to] come after me, let him deny

himself, and take up his cross, and follow me.” (St. Matthew

16:24) Taking up our cross may mean taking up whatever life 

L
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Resurrection the next day. Some of the Fathers also note that

the first full moon after the equinox is the first day of the year

when there are twenty-four hours of light; that is, the moon

is up the entire time the sun is not up. Thus it is the “victory

of light over darkness,” which is what the Resurrection is. 

All this came to be agreed on by virtually all Christians.

The problem is that since we can’t always see the sun and

moon, and in any case need to plan ahead, we all rely on 

formulas or tables to tell us when the equinox and the full

moon will be. None of these are perfectly accurate with

regard to astronomy, and now eastern and western Christians

use different ones. The Orthodox tables use the Julian

Calendar date for the equinox, which is now thirteen days

later than the actual position of the sun, and tables constructed

in Alexandria in the fourth century for the phases of the

moon. When the Gregorian calendar (the one now in general

use) was adopted by the west in 1582, revised tables for the

date of Easter were constructed for it, which of course differ

from those based on the Julian calendar. By the way, the

Gregorian calendar and its Paschal dates were not adopted in

Britain and its colonies, including North America, until 1752.

No Orthodox countries or churches adopted the Gregorian

calendar until 1925; some, notably the Church of Russia, still

have not. Those Orthodox Churches, such as the O.C.A.,

which do use the Gregorian Calendar for the dates of fixed

feasts such as Christmas still use the old dating for Pascha.

One reason is that with the Gregorian tables Easter can occur

before Passover, which flies in the face of Christian tradition. 

In earlier times bishops sent out letters early each year to

the churches in their care to tell them when to begin the

Lenten Fast and when to celebrate Pascha. (The “Paschal

Letters” of St. Athanasius of Alexandria (d.373) are still read

today.) This connection with the bishop is the best perspective

for Orthodox in calendar issues. St. Paul says, “I delivered

unto you first of all that which I also received ... that he rose

again the third day according to the scriptures.” (1 Cor. 15:3)

We have heard of the Resurrection from the Church, 

personified in the Bishop, and we celebrate with our Bishop

at the time he sets forth.

In the fourth century most Christians east and west 

came to use a common date of Pascha, understood as the

first Sunday after the first full moon after the spring equinox

(the day when the hours of sunlight equal those of darkness).

This is usually said to be defined by the Council of Nicea,

but the actual decree of the Council is not that specific. 

Fr. Dimitri Cozby of San Antonio, who is an authority 

on calendar issues, says, “The unspoken assumption in the

early Church was that this would be the Sunday after

Passover, which would be pretty close to the full moon of

Spring, or of the ‘first month’ as required by Exodus 12.

The general praxis of the early Church requires that we also

be after Passover, or that we are fasting while the Jews feast.” 

The rationale is that Pascha must be on Sunday, as

Christ’s rising on the ‘first day of the week’ is the apostolic

proclamation. It must follow Passover because Christ’s

Pascha is the fulfillment of the Jewish one. St. John’s Gospel

has the Passover occurring Friday evening-Saturday and the

THE DATE OF PASCHA: 
A SHORT SUMMARY OF A COMPLEX ISSUE
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PARISH NEWS

LES AND AMANDA JORDAN of Amite County were
received as members by Chrismation on December 22. 

BIRTH - Melissa Jackson gave birth to a 9-pound, 11-ounce
baby girl, to be named Zoe Linda,  at 10:08 p.m. Friday,
March 8. Mother and baby are both well.

THE BLESSING OF WATER at the Ross Barnett Reservoir
on the Theophany, January 6, was well attended and got a
front-page photo in the Jackson newspaper as well as TV
news footage. Clergy and members of the four Orthodox
Churches in the Jackson-Vicksburg area participated. 

NEW MEMBERS

RECENT EVENTS

THE FIRST SUNDAY IN LENT is called the Sunday of
Orthodoxy, celebrating the restoration of the icons to the
Churches in 843 after they were suppressed more than a cen-
tury by iconoclastic emperors. In America it has become cus-
tomary for Orthodox churches in the same area to celebrate
this together on Sunday night. Since Orthodoxy Sunday
occurs this year on March 24, the Eve of the Annunciation,
the Sunday evening Vespers will be of the Annunciation
rather than the icons, but we will still serve it together. It will
be March 24 at 7 p.m. at Holy Trinity and St. John the
Theologian Greek Orthodox Church, 1417 West Capitol St.,
Jackson. Father John Henderson of St. Peter’s Church,
Madison, will preach.

THE YEAR 2002 marks the twenty-fifth anniversary of the
founding of Holy Resurrection. We are planning a banquet in
June and some other special events to mark the occasion.

COMING EVENTS

Les Jordan shows Matushka Sissy Yerger, Nina
Varnado and Edie Varnado twin sheep born on his
property recently.

David Varnado leads 
Father Paul out of the 
guest house and on to 
the chicken coops at the
Varnado house blessing.

Isidora Varnado gets a
close up look at a baby
sheep.

Father Paul says hello to one of Les
and Amanda Jordans sheep after the
blessing of the herd recently.
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Gordon Mackie fell asleep in the Lord on February 19 and was buried by Father Paul in the Raymond Cemetery. He was
the husband of Marlene Mackie, the stepfather of Suzanne Lewis, and the grandfather of Morgan and Adam Lewis, all members
of Holy Resurrection. Gordon was not a member of our Church, but was a fixture in it --- or rather a “fixer,”  fixing whatever
was broken or “fixing” the coffee. Wherever one looks in our buildings one sees something that Gordon made or repaired. 

Gordon was a soldier --- he chose to be buried in his uniform, which remarkably still fit him. He lied about his age to enter
the Army prematurely and had finished his enlistment and been discharged several months before Pearl Harbor. When Pearl
Harbor was attacked he re-enlisted and served in Egypt with the Corps of Engineers. He was called back and served in Korea,
ending as a Warrant Officer. Then he served as a New York City Policeman. He was a man of duty, answering  the call to 
protect and defend others. He was an expert marksman, a "straight shooter" with words as well as bullets. He was a generous
friend to many. 

Gordon was a builder. His most notable project at Holy Resurrection was the new altar area built in 1996 when we enlarged
the Temple. He designed this area and supervised the volunteer carpenters who built it. The half-octagonal dome ceiling over the
apse behind the altar table was his design and execution. It was particularly impressive that he cut all the joists --- which ended
in precise angle cuts to make the octagon --- at home and brought them to the Church and they all fit the first time. He was
always making beautiful wooden furnishings for anyone who wanted them, accepting no payment. Most recently, he made scores 
of wooden crosses, which were sold in our bookstore to benefit the Orthodox Christian Mission Center. 

Most important, Gordon was a father --- to his son and daughter, Marlene’s three children, many grandchildren, nieces, and
nephews, and the many children in our Church. He was the gruff grandfather that children love. 

... grant him rest in Abraham’s bosom and number him among the just...may his memory be eternal.

GORDON MACKIE

presents us with and bearing it with humility and obedience,

in union with Christ, as our sharing in the one perfect offering

that Christ has made. It is not that  what we do has some

“merit,” that we purchase God’s favor by it. It is that this our

cross is the means God may use to change us, to bring about

the “change of mind” that is our salvation. 

This is illustrated again and again in the Lenten services.

On the second Sunday before Lent, Orthodox hear the Gospel

of the Prodigal Son. This is a perfect picture of sin and 

reconciliation. The sins of the Prodigal do not consist primarily

in breaking laws but breaking the relationship with his father.

He is in exile, and when he “comes to himself” he realizes what

he has lost and returns. The father receives him joyfully and

restores to him the “first robe,” the dignity he had forsaken. 

In the fifth week of Lent, we hear the story of St. Mary

of Egypt (5th century) an Egyptian woman who lived a life of

sexual addiction until her miraculous conversion in Jerusalem,

whereupon she crossed the Jordan into the desert and lived a

solitary life of great austerity for 47 years. For much of this

time she endured great temptation and struggle, but at the

end of her life she was seen to work many miracles such as

prophesy and walking on water. Her conversion and healing

are effected by God’s grace, but her cooperation and effort

are also necessary. Her ascetic life is not a penalty or payment

for her sins, but the means by which she is healed and restored. 

We invite you to “Come and see” in the Lenten services 

a different perspective on our sins and the awesome mystery

of our Redemption.

(Continued from page 2)
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Directions: From I-20 take Exit 35, Clinton/Raymond Road and turn north. 
Go to the 4-way stop and you’ll see our sign just across the street.

Lenten Weekday Services - 2002
Holy Resurrection Orthodox Church  . Clinton, MS

Monday March 18 6:30 p.m. Compline with Great Canon
Tuesday March 19 6:30 p.m. Compline with Great Canon
Wednesday March 20 6:30 p.m. Compline with Great Canon
Thursday March 21 6:30 p.m. Compline with Great Canon
Friday March 22 6:30 p.m. Presanctified Liturgy

Sunday March 24 6:00 p.m. Great Vespers – Eve of Annunciation
at Holy Trinity-St. John Church

Monday March 25 6:30 p.m. Divine Liturgy - Annunciation
Wednesday March 27 6:30 p.m. Daily Vespers
Saturday March 30 9:00 a.m. Divine Liturgy - Memorial Saturday

Wednesday April 3 6:30 p.m. Daily Vespers
Friday April 5 6:30 p.m. Presanctified Liturgy

Wednesday April 10 6:30 p.m. Presanctified Liturgy
Saturday April 13 9:00 a.m. Divine Liturgy - Memorial Saturday

Wednesday April 17 6:30 p.m. Matins with Great Canon
Friday April 19 6:30 p.m. Akathist to the Theotokos

Wednesday April 24 6:30 p.m. Presanctified Liturgy
Saturday April 27 9:00 a.m. Divine Liturgy - Lazarus Saturday

Holy Week and Pascha Services will be on a separate schedule.

Every Saturday Vespers 5:30 p.m.

Every Sunday Matins (Orthros) 8:30 a.m.

Divine Liturgy 9:30 a.m. (followed by coffee hour)

Church School 12:00

PRAYER OF ST. EPHRAIM THE SYRIAN
(Said on all weekdays of Great Lent)

O Lord and Master of My Life, Take from me the spirit of sloth, despair, lust for power and idle talk. 
But give rather the Spirit of chastity, humility, patience and love to Thy servant. 

Yea, O Lord and King, Grant me to see my own transgressions and not to judge my brother. 
For blessed art Thou unto ages of ages. Amen.

O           P
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Contributed Eirene Robinson

“O taste and see that the Lord is good, His mercies

endure forever.” There is a quiet solace in the making of

prosphora, the bread baked in preparation for the Eucharist

each Sunday. Even with the children hovering about, eager to

help, there is a bond to my Christian past that I cherish.

From the earliest days to now, prosphora has been baked by

the men and women of the Church community. Many of the

humblest monks and nuns were given the task of baking

bread. From the flames of the oven’s fire, these righteous

souls contemplated their sins and the flames of hell and

prayed for God’s mercy. 

There is nothing complicated in it. It is a simple process,

and yet, like most things in the Church it is full of symbolism,

of meaning within meaning. Of sacrifice. Of labor. Of love.

Christ calls himself the Bread of Life. It is bread in its

simplest and most basic form that we offer on the altar. We

pray and believe that the Holy Spirit changes this bread into

the precious Body of Christ. In the Gospels, at the last supper,

Christ takes bread and says, “Take eat, this is my Body which

is broken for you...” Flour, water, salt, and yeast. Wheat that

is ground fine. Water, for Christ calls himself the Living Water,

and without water there is no life. Salt for “ye are the salt of

the earth, and if the salt has lost its flavor, wherewith can it

be made salty again”. Yeast for “a little leaven leaveneth the

whole lump.” (Galatians 5:9)

Why not unleavened bread like the Passover and the 

Old Testament? Because, we are celebrating the Resurrection

of Christ, and, even during Lent, there is feasting (leaven)

versus fasting (unleavened).

In the Slavic Orthodox tradition  we bake five smaller loaves.

They are a visible reminder of the miracle of the feeding of

the five thousand: where Christ fed the multitude with the boy’s

lunch of five loaves and two fish... with enough left over to

fill twelve baskets. Each loaf is in two parts. These represent

the two natures of Christ: fully God and fully man. The top

loaf is stamped with a seal with the initials IC XC NI KA in

the form of a cross. These are the Greek initials for Jesus

Christ the Conqueror (Victor). These two halves are joined

together with water in the name of the Father, the Son, and

the Holy Spirit. 

The center of one of these five loaves will be chosen as

“the Lamb”. This, like the ancient Passover lambs, represents

Christ’s sacrifice for us. It will be the piece offered up to God

during the Liturgy. If you have never been to the Proskomede

service and heard the prayers said by the priest, it is truly

something to witness. Did you know that a tiny slice of

prosphora is sliced for you and added to the diskos that holds

the lamb? That along with the Theotokos and great Saints of

the Church, you too, are a part of this? Your name is said

aloud. You are literally “in communion”. Whether you are in

Church or not that Sunday, you are remembered (“remember

me, O Lord”).

The remainder of the bread is blessed and given out as

antidoron. This is a gift, a  blessing shared with all, members

or not. This is the way for those who are not participating 

in Communion to still receive a portion of God’s grace. 

For visitors, this is an opportunity to share Christ’s love; to

catechumens, it is a foretaste of things to come.

If you would like to learn how to make prosphora, or

would like your name to be put on the baking schedule,

please let Father Paul know.

ON PROSPHORA

The children of Holy Resurrection learn how to make prosphora.

This Prosphora is sealed with the Greek initials 

for Jesus Christ the Conqueror.
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UPDATE ON ICON PROJECT 2002
ICON PROJECT 2002, announced in our December

newsletter, received a rapid and generous response. The four

main icons for the iconostas, painted by Fr. Andrew Tregubov

of Claremont, NH, have arrived and have all been donated

by members. These are CHRIST and THE THEOTOKOS,

given by Jo Ann Rials in memory of her parents, Charles and

Margaret Upton; THE RESURRECTION, given by Mark

and Eirene Robinson; ST. JOHN THE BAPTIST, given by

Steve and Christina Long; THE CRUCIFIXION and THE

RAISING OF LAZARUS (for the side wall in back) given by

anonymous members. Examples of Fr. Andrew’s work can be

seen on the internet at www.tregubovstudios.com . Donors

are still needed for the twelve festal icons, which will cost

$650 each. These icons will be 12'' inches wide and 18'' tall

and will form a row across the top of the iconostas. The

feasts are: 

Palm Sunday

Nativity of the Lord

Ascension

Theophany

Pentecost

Meeting of the Lord in The Temple

Nativity of the Theotokos

Annunciation

Exaltation of the Cross

Transfiguration

Entrance of the Theotokos into the Temple

Dormition of the Theotokos

The children of Holy Resurrection were excited to open and

inspect the four main icons upon delivery to the church. Top

Photo (L-R): Sophia Lawson, Isidora Varnado, Matthew &

Abigail Jackson. Bottom Photo (L-R): Earl Lawson, Heidi

Robinson & Andy Robinson.
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